
 

 

PATH OF PEACE DAILY REFLECTIONS 
Throughout A Season of Peace (September 8–October 6) subscribe to this daily email of reflections and prayer 

to guide your journey as a peacemaker, a child of God. This year’s Path of Peace Daily Reflections invite 

Presbyterians into the churchwide peace discernment process that was initiated by the 219th General Assembly 

(2010) and affirmed by the 220th General Assembly (2012). Each day a Scripture reading from The Biblical 

Witness to Peacemaking is paired with a brief excerpt from Encountering the Gospel of Peace Anew: An 

Invitation to Discernment and Witness, the Peace Discernment Interim Report to the 220th General Assembly. 

Each of these daily readings is followed by a question for discernment and a short prayer. We welcome you to 

share with us any thoughts or insights that come to you out of your reflection and prayer. 

 

 

BUILDING ON A SOLID FOUNDATION 

 

September 8 

Matthew 7:24–27 

“Everyone then who hears these words of mine and acts on them will be like a wise man who built his house 

on rock. The rain fell, the floods came, and the winds blew and beat on that house, but it did not fall, 

because it had been founded on rock. And everyone who hears these words of mine and does not act on 

them will be like a foolish man who built his house on sand. The rain fell, and the floods came, and the 

winds blew and beat against that house, and it fell—and great was its fall!” 

 

Reflection: Presbyterians today face a difficult dilemma. Our Lord and Savior, Jesus Christ, whom we know as 

the Prince of Peace, calls us to embrace nonviolence and reconciliation. And yet, the world around us persists in 

doing violence—in response to conflict, in social and economic relationships, and in relation to the earth. 

Overall, rather than seeing nonviolent responses to conflict, we see many who have embraced the myth of 

redemptive violence. How much do we, too, put our faith and trust in military power, disregarding Scripture 

like Psalm 33? Instead of pursuing social and economic justice in our relationships with others, have we not 

also been seduced by materialism, consumerism, and an American way of life that is unsustainable, except by 

structural violence? Instead of making the lifestyle and policy changes necessary to protect planet Earth from 

severe climate change, we still seem culturally addicted to nonrenewable resources and the power relations 
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necessary to obtain them. 

 

Question for discernment: In what ways does the church today practice (or fail to practice) Jesus’ message of 

nonviolence? 

 

Prayer: O God, our Rock and our Redeemer, in Jesus Christ, you offer us a firm foundation upon which to 

build our lives. Help us to hear Jesus’ words and to act on them, that we might find real security in him. Forgive 

us for our complicity in violence, injustice, and ecological destruction. Help us see the wisdom in Jesus’ way of 

nonviolence. 

 

September 9 

 

Acts 10:34–43 

Then Peter began to speak to them: “I truly understand that God shows no partiality, but in every nation 

anyone who fears him and does what is right is acceptable to him. You know the message he sent to the 

people of Israel, preaching peace by Jesus Christ—he is Lord of all. That message spread throughout Judea, 

beginning in Galilee after the baptism that John announced: how God anointed Jesus of Nazareth with the 

Holy Spirit and with power; how he went about doing good and healing all who were oppressed by the 

devil, for God was with him. We are witnesses to all that he did both in Judea and in Jerusalem. They put 

him to death by hanging him on a tree; but God raised him on the third day and allowed him to appear, not 

to all the people but to us who were chosen by God as witnesses, and who ate and drank with him after he 

rose from the dead. He commanded us to preach to the people and to testify that he is the one ordained by 

God as judge of the living and the dead. All the prophets testify about him that everyone who believes in 

him receives forgiveness of sins through his name.” 

 

Reflection: A central theme of Jesus’ public ministry, empowered by God’s Spirit, was about nonviolent 

liberation—freeing people from spiritual, physical, social, and economic forms of bondage. His healings, for 

example, often also involved restoration to community and recognition of a measure of personal identity. It was 

good news for the poor, the captives, the blind, the oppressed, the landless, and the enslaved—all people 

marginalized or excluded by the culture. This good news extended beyond the nation of Israel to include 

Gentiles as well. But Jesus’ radically inclusive message of liberation for all, while welcomed by the poor and 

the outcast as a sign of hope, was rejected by those in power. The leaders of his own people collaborated with 

the Roman government to have him executed.  

Jesus’ teachings ran counter to the popular theologies of Jesus’ day and our day, theologies that suggest that 

poverty and suffering are consequences of unrighteousness, indications of God’s judgment, while material 

wealth and physical well-being are consequences of righteousness, indications of God’s blessing. Jesus turned 

this thinking upside down. His words challenge us to look critically at our lives, to take a second look at our 

priorities. The whole law and the prophets are summed up in love of 

God and love of neighbor, Jesus tells us (Matt. 22:34–40). That law of love, applied to situations of everyday 

life, serves as the central criterion for the Last Judgment. 

 

Question for discernment: What is God calling you to do in response to Jesus’ message of liberation for all? 

 

Prayer: Lord of all, of Jew and Gentile, of rich and poor, of slave and free, fill us with your love for all people. 

Open our eyes to the ways in which we participate in structures of injustice and oppression. Give us courage to 



share in your work of liberation, freeing people from bondage, bringing healing and hope to a hurting world. 

 

September 10 

 

Deuteronomy 6:1–9 

Now this is the commandment—the statutes and the ordinances—that the Lord your God charged me to 

teach you to observe in the land that you are about to cross into and occupy, so that you and your children 

and your children’s children may fear the Lord your God all the days of your life, and keep all his decrees 

and his commandments that I am commanding you, so that your days may be long. Hear therefore, O Israel, 

and observe them diligently, so that it may go well with you, and so that you may multiply greatly in a land 

flowing with milk and honey, as the Lord, the God of your ancestors, has promised you. 

Hear, O Israel: The LORD is our God, the Lord alone. You shall love the Lord your God with all your 

heart, and with all your soul, and with all your might. Keep these words that I am commanding you today in 

your heart. Recite them to your children and talk about them when you are at home and when you are away, 

when you lie down and when you rise. Bind them as a sign on your hand, fix them as an emblem on your 

forehead, and write them on the doorposts of your house and on your gates. 

 

Reflection: As Presbyterians, we believe that God is the source of truth found throughout creation, even though 

our perception is distorted by sin or our finitude, which sometimes prompts us to respond to evil through fear, 

ignorance, and a grasping for power. Discernment is needed to untangle self-interest and to remove blinders so 

that the church and our individual witness will be open to God and neighbor. It can be a challenging process, 

both personally and when attempted on a churchwide scale. 

Discernment involves slowing down and listening together for God’s voice speaking in our midst. Through 

discernment, we seek wisdom, clarity, and insight as to what God is calling us to be and do, here and now. In 

discernment, we try to see the world through God’s eyes and align our words and actions with God’s will. 

Discernment was invoked and put to good use by the Task Force on the Peace, Unity, and Purity of the Church 

(2008). The Peace Discernment Steering Team also has experienced its benefits in our own reflections on 

nonviolence. 

 

Question for discernment: How do we better align ourselves with God’s vision of justice and peace? 

 

Prayer: O Lord, our God, center our hearts and minds on you. Help us to keep your commandments.  

Guide us in our discernment as we seek to live out your truth and love in all that we say and do. 

 

September 11 

 

Isaiah 55:1–5 

Ho, everyone who thirsts, come to the waters; and you that have no money, come, buy and eat! Come, buy 

wine and milk without money and without price. Why do you spend your money for that which is not bread, 

and your labor for that which does not satisfy? Listen carefully to me, and eat what is good, and delight 

yourselves in rich food. Incline your ear, and come to me; listen, so that you may live. I will make with you 

an everlasting covenant, my steadfast, sure love for David. See, I made him a witness to the peoples, a 

leader and commander for the peoples. See, you shall call nations that you do not know, and nations that do 

not know you shall run to you, because of the Lord your God, the Holy One of Israel, for he has glorified 

you. 



 

Reflection: While direct physical violence may be more visible and attract more attention, there is another form 

of violence that is far more widespread in the world and that arguably does far more harm over time. It is known 

as structural violence, and it refers to social and economic structures that oppress and impoverish people, 

preventing them from meeting their basic human needs and realizing their full human potential. 

Matters of social and economic justice hold a central place in the Bible. These issues are found all through 

the Hebrew prophets. Jesus talks more about wealth and poverty than almost any other issue. Indeed, if we tried 

to cut out all the references to the rich and the poor in the Bible, our Scriptures would be left in shreds. 

 

Question for discernment: Do you consider economic practices of unemployment, poverty-level wages, and 

work without health or retirement benefits to be forms of structural violence? 

 

Prayer: Good and generous God, all that we have comes from you and is meant to be shared. But the social and 

economic system in which we live concentrates wealth and power into the hands of a few at the expense of the 

many. Give us the knowledge and passion to transform unjust structures so that the basic human needs of all 

people can be met. 

 

September 12 

 

Deuteronomy 10:12–22 

So now, O Israel, what does the LORD your God require of you? Only to fear the LORD your God, to walk in 

all his ways, to love him, to serve the LORD your God with all your heart and with all your soul, and to keep 

the commandments of the LORD your God and his decrees that I am commanding you today, for your own 

well-being. Although heaven and the heaven of heavens belong to the LORD your God, the earth with all that 

is in it, yet the LORD set his heart in love on your ancestors alone and chose you, their descendants after 

them, out of all the peoples, as it is today. Circumcise, then, the foreskin of your heart, and do not be 

stubborn any longer. For the LORD your God is God of gods and Lord of lords, the great God, mighty and 

awesome, who is not partial and takes no bribe, who executes justice for the orphan and the widow, and who 

loves the strangers, providing them food and clothing. You shall also love the stranger, for you were 

strangers in the land of Egypt. You shall fear the LORD your God; him alone you shall worship; to him you 

shall hold fast, and by his name you shall swear. He is your praise; he is your God, who has done for you 

these great and awesome things that your own eyes have seen. Your ancestors went down to Egypt seventy 

persons; and now the LORD your God has made you as numerous as the stars in heaven. 

 

Reflection: Examples of structural violence also include the patterns of inequality and exclusion called the 

“isms” of racism, sexism, classism, ethnocentrism, and nationalism, as well as homophobia. These patterns 

operate at interlocking levels—institutionalized (policies and practices), interpersonal (group and individual), 

and cultural (social norms and valuing). 

Most Americans know that the isms exist, but the common discourse in our country narrowly addresses 

discrimination that happens at the interpersonal level—when someone makes a blatantly derogatory comment 

or is accused of doing so. This myopic focus stymies people’s understanding of the more insidious institutional 

and cultural forms of the isms that crush the human spirit and deny people access to adequate food, water, 

shelter, education, health care, and self-determination. . . . 

We dehumanize ourselves and degrade others by unconsciously supporting patterns that pin our 

opportunities for well-being on our neighbors’ marginalization. In each case, structural violence prevents us 



from fulfilling our Christian calling to be in authentic, loving relationships with our neighbors, near and far. 

 

Question for discernment: How is discrimination against particular populations within our society (sexism, 

racism, classism, ethnic or religious prejudice, etc.) a form of violence? How would you define “structural 

violence”? 

 

Prayer: God of all nations and peoples, no matter what our differences, we are all your beloved children. Guide 

our feet, that we may walk in your ways and treat one another with respect and dignity, justice and equity. 

 

September 13 

 

Joshua 1:7–9 

Only be strong and very courageous, being careful to act in accordance with all the law that my servant 

Moses commanded you; do not turn from it to the right hand or to the left, so that you may be successful 

wherever you go. This book of the law shall not depart out of your mouth; you shall meditate on it day and 

night, so that you may be careful to act in accordance with all that is written in it. For then you shall make 

your way prosperous, and then you shall be successful. I hereby command you: Be strong and courageous; 

do not be frightened or dismayed, for the LORD your God is with you wherever you go.” 

 

Reflection: When members of Jesus’ hometown synagogue were so infuriated by his preaching that they drove 

him out of town, intending to throw him off a cliff, “he passed through the midst of them and went on his way” 

(Luke 4:30). Jesus didn’t try to run away, nor did he try to defend himself with violence. Instead, he seemed to 

choose a third response. He stood his ground with courage, faced down the angry mob, and made his way 

through the crowd without striking one blow. 

The Peace Discernment Steering Team follows Walter Wink and other scholars who see in Jesus a third way 

that resists evil through nonviolent means, an approach that outflanks and reverses aggression, sometimes by 

choosing to suffer. From this perspective, turning the other cheek, offering more clothing than a coat, and going 

a second mile are examples of the “weaker” party taking the moral initiative and humanizing one’s opponent, 

“forcing” him or her to recognize one’s own humanity without resorting to violence. This is a strategy with 

social and cultural implications, potentially breaking cycles of subjugation and humiliation, exposing injustice 

in power dynamics, and neutralizing and undermining the threat of violence. (Wink, Engaging the Powers: 

Discernment and Resistance in a World of Domination, (Minneapolis, MN: Fortress Press, 1992), 186–187.) 

 

Question for discernment: Have you ever been offered an opportunity to take a bold stand for peace? If so, how 

did you respond? If not, do you wish you could have such an opportunity? 

 

Prayer: Wherever we go, O God, you are with us. May your abiding presence give us the strength and courage 

to embrace Jesus’ way of nonviolence in the face of conflict and threatened violence. 

 

September 14 

 

Isaiah 59:20–21 

And he will come to Zion as Redeemer, to those in Jacob who turn from transgression, says the LORD. And 

as for me, this is my covenant with them, says the LORD: my spirit that is upon you, and my words that I 

have put in your mouth, shall not depart out of your mouth, or out of the mouths of your children, or out of 



the mouths of your children’s children, says the LORD, from now on and forever. 

 

Reflection: The Peace Discernment Steering Team asks if it is time for Presbyterians in the United States to 

reclaim greater responsibility for our own actions and those taken in our name. Napoleon aptly pointed out that 

“the world suffers a lot. Not because of the violence of bad people, but because of the silence of good people!” . 

. . 

While we do not presume to know what the Spirit is calling the PC(USA) to be and to do in this particular 

historical moment, we strongly affirm that “the Church is sent to be Christ’s faithful evangelist . . . participating 

in God’s mission to care for the needs of the sick, poor, and lonely; to free people from sin, suffering, and 

oppression; and to establish Christ’s just, loving, and peaceable rule in the world” (Book of Order, F-1.0302(d)). 

“The Church is to be a community of faith, entrusting itself to 

God alone, even at the risk of losing its life” (Book of Order, F-1.0301). 

We invite you to join with us on this adventure, to help us explore hard choices, to hear many voices, to 

discern God’s calling for us as Presbyterian peacemakers in the 21st century. 

 

Question for discernment: As a church and as a society, should we learn to move from violence to nonviolence, 

from war-making to peacemaking, from a permanent war economy to a sustainable peace economy, from being 

citizens of an empire to members of God’s peaceable kingdom? 

 

Prayer: Come, Holy Spirit, come. Come and be with us. Help us to so internalize God’s Word that our calling 

as Presbyterian peacemakers in this particular historical moment becomes clear to us all. 

 

TEACHING THE GOOD NEWS OF PEACE 

 

September 15 

 

Luke 10:25–37 

Just then a lawyer stood up to test Jesus. “Teacher,” he said, “what must I do to inherit eternal life?” He said 

to him, “What is written in the law? What do you read there?” He answered, “You shall love the Lord your 

God with all your heart, and with all your soul, and with all your strength, and with all your mind; and your 

neighbor as yourself.” And he said to him, “You have given the right answer; do this, and you will live.” 

But wanting to justify himself, he asked Jesus, “And who is my neighbor?” Jesus replied, “A man was going 

down from Jerusalem to Jericho, and fell into the hands of robbers, who stripped him, beat him, and went 

away, leaving him half dead. Now by chance a priest was going down that road; and when he saw him, he 

passed by on the other side. So likewise a Levite, when he came to the place and saw him, passed by on the 

other side. But a Samaritan while traveling came near him; and when he saw him, he was moved with pity. 

He went to him and bandaged his wounds, having poured oil and wine on them. Then he put him on his own 

animal, brought him to an inn, and took care of him. The next day he took out two denarii, gave them to the 

innkeeper, and said, ‘Take care of him; and when I come back, I will repay you whatever more you spend.’ 

Which of these three, do you think, was a neighbor to the man who fell into the hands of the robbers?” He 

said, “The one who showed him mercy.” Jesus said to him, “Go and do likewise.” 

 

Reflection: Violence comes in many forms related to power and property, personhood and peoplehood. Evil is 

larger than violence, but violence is perhaps its clearest marker. Mercifully, God’s goodness and grace are 

larger yet, enduring in unimaginable suffering, strong enough to overcome vengeance and hatred, and their 



names are sometimes peace, forgiveness, and reconciliation. 

Each one of us has encountered violence at some point in our own life, if only on the periphery of it. 

Any discernment process in this terrain will open difficult doors and may reintroduce us to an inner victim or 

tyrant, although more likely both. This is one reason we seek also to reintroduce 

Jesus of Nazareth as the “Prince of Peace.” Christ knows who we are, and his greatest name is 

Love. 

 

Question for discernment: How have your experiences with violence and/or war affected you, your faith, and/or 

your views about peacemaking? 

 

Prayer: O God, we see violence all around us. Many of us have been hurt by violence or know others who have. 

We pray for your comfort. Some of us have inflicted violence upon others. We pray for your forgiveness. God 

of peace, help us heal the wounds of our broken world. 

 

September 16 

 

Deuteronomy 6:20–25 

When your children ask you in time to come, “What is the meaning of the decrees and the statutes and the 

ordinances that the LORD our God has commanded you?” then you shall say to your children, “We were 

Pharaoh’s slaves in Egypt, but the LORD brought us out of Egypt with a mighty hand. The LORD displayed 

before our eyes great and awesome signs and wonders against Egypt, against Pharaoh and all his household. 

He brought us out from there in order to bring us in, to give us the land that he promised on oath to our 

ancestors. Then the LORD commanded us to observe all these statutes, to fear the LORD our God, for our 

lasting good, so as to keep us alive, as is now the case. If we diligently observe this entire commandment 

before the LORD our God, as he has commanded us, we will be in the right.” 

 

Reflection: While we emphasize the witness of Jesus in this resource for discernment, a fuller discussion would 

compare his teaching with the broad range of approaches to violence in the Old Testament. During the reigns of 

kings, for example, we see leaders who exercise power and sovereignty over their own people and wage 

offensive and defensive war. The prophets (the closest models for Jesus) hold the royal figures to moral 

accounting based on law and teaching received from God in the earliest period of liberation and community 

formation. There are stories of victory and defeat in warfare, descriptions of captivity and exile, and accounts of 

battle and its aftermath. In the earlier periods, the people do not have power and face disordered violence, as in 

the book of Judges; later books describe internal divisions within a Hebrew kingdom and rebellions by vassal 

states against oppressive empires. 

Some scholars have seen the biblical books unfolding a progressive revelation leading from the initial wars 

in Canaan toward more profound models of faithfulness, such as that of the “suffering servant.” Others 

spiritualize the narratives of all-out wars of conquest or deemphasize the commands to kill women and children 

as well as male fighters, a style of war sometimes called “holy war” or later in history, “crusade,” although 

some crusading campaigns followed rules of chivalry. Whichever approach to the holy war and sacrificial 

passages one uses, the Reformed tradition takes the Hebrew Bible very seriously, and we are reluctant to 

impose one schema upon it. 

 

Question for discernment: How do you understand the current just war tradition of the church? Do you agree 

with an expectation, or even acceptance, of some amount of war? Why or why not? 



 

Prayer: God of justice and liberation, we struggle with the violence in the Bible and how to interpret it. We 

rejoice that you brought the Hebrew people out of Egypt, releasing them from the bonds of slavery. But then we 

wonder where we fall in the story. As people who live in the richest, most powerful country in the world, are we 

more like the Hebrews in the story or are we more like the Egyptians? Give us eyes to see and ears to hear what 

you are saying to us today.  

 

September 17 

 

James 2:14–26 

What good is it, my brothers and sisters, if you say you have faith but do not have works? Can faith save 

you? If a brother or sister is naked and lacks daily food, and one of you says to them, “Go in peace; keep 

warm and eat your fill,” and yet you do not supply their bodily needs, what is the good of that? So faith by 

itself, if it has no works, is dead. But someone will say, “You have faith and I have works.” Show me your 

faith apart from your works, and I by my works will show you my faith. You believe that God is one; you 

do well. Even the demons believe—and shudder. Do you want to be shown, you senseless person, that faith 

apart from works is barren? Was not our ancestor Abraham justified by works when he offered his son Isaac 

on the altar? You see that faith was active along with his works, and faith was brought to completion by the 

works. Thus the scripture was fulfilled that says, “Abraham believed God, and it was reckoned to him as 

righteousness,” and he was called the friend of God. You see that a person is justified by works and not by 

faith alone. Likewise, was not Rahab the prostitute also justified by works when she welcomed the 

messengers and sent them out by another road? For just as the body without the spirit is dead, so faith 

without works is also dead. 

 

Reflection: Indeed, nonviolent direct action is one of 10 practices for reducing violence and promoting peace 

that were identified by an ecumenical group of Christian ethicists brought together by 

Professor Glen Stassen of Fuller Theological Seminary and later taken up by the 210th General Assembly 

(1998) of the Presbyterian Church (U.S.A.) in its Resolution on Just 

Peacemaking and the Call for International Intervention for Humanitarian Rescue: 

1. Support nonviolent direct action. 

2. Take independent initiatives to reduce threat. 

3. Use cooperative conflict resolution. 

4. Acknowledge responsibility for conflict and injustice and seek repentance and forgiveness. 

5. Advance democracy, human rights, and religious liberty. 

6. Foster just and sustainable economic development. 

7. Work with emerging cooperative forces in the international system. 

8. Strengthen the United Nations and international efforts for cooperation and human rights. 

9. Reduce offensive weapons and weapons trade. 

10. Encourage grassroots peacemaking groups and voluntary associations. 

 

Question for discernment: New forms of just peacemaking and nonviolence include accompaniment 

(where persons from outside a situation protect persons and communities under threat), truth and reconciliation 

commissions (an alternative to taking revenge), public expressions of confession and repentance by leaders, 

citizen diplomacy, shared reconstruction projects, as well as demonstrations and forms of large-scale 

noncooperation with undemocratic regimes. How effective can such measures be, and how essential is it for the 



church to encourage them? 

 

Prayer: Stir us from our comfort and complacency. Inspire us with prophetic vision. Instill in us a passion for 

the possible. Give us courage to speak truth to power. Help us heal the wounds of our broken world. 

 

September 18 

 

Matthew 28:16–20 

Now the eleven disciples went to Galilee, to the mountain to which Jesus had directed them. When they saw 

him, they worshiped him; but some doubted. And Jesus came and said to them, “All authority in heaven and 

on earth has been given to me. Go therefore and make disciples of all nations, baptizing them in the name of 

the Father and of the Son and of the Holy Spirit, and teaching them to obey everything that I have 

commanded you. And remember, I am with you always, to the end of the age.” 

 

Reflection: The church changed the nature of its peace witness in The Confession of 1967 in an affirmation that 

is central to the thinking of Peacemaking: The Believers’ Calling and that remains vital today: 

God’s reconciliation in Jesus Christ is the ground of the peace, justice, and freedom among nations 

which all powers of government are called to serve and defend. The church, in its own life, is called to 

practice the forgiveness of enemies and to commend to the nations as practical politics the search for 

cooperation and peace. This search requires that nations pursue fresh and responsible relations across every 

line of conflict, even at risk to national security, to reduce areas of strife and to broaden international 

understanding. Reconciliation among nations becomes particularly urgent as countries develop nuclear, 

chemical, and biological weapons, diverting their [hu]manpower and resources from constructive uses and 

risking the annihilation of [hu]mankind. Although nations may serve God’s purposes in history, the church 

which identifies the sovereignty of any one nation or any one way of life with the cause of God denies the 

Lordship of Christ and betrays its calling. (The Book of Confessions, Section 9.45) 

 

Question for discernment: Peace efforts based in international law usually involve the United Nations to 

develop and implement diplomatic consensus, although NATO and other regional bodies are sometimes also 

involved. How important are efforts at international policing or humanitarian intervention, and how different are 

these from wars initiated by individual nations? 

 

Prayer: Creator God, you are sovereign above all nations. We owe you our ultimate allegiance. As we pursue 

your Great Commission to make disciples of all nations, may we also pursue your Great Commandment, to love 

you and to love our neighbor, thereby encouraging international cooperation and peace. 

 

September 19 

 

Isaiah 48:17–19 

Thus says the Lord, your Redeemer, the Holy One of Israel: I am the LORD your God, who teaches you for 

your own good, who leads you in the way you should go. O that you had paid attention to my 

commandments! Then your prosperity would have been like a river, and your success like the waves of the 

sea; your offspring would have been like the sand, and your descendants like its grains; their name would 

never be cut off or destroyed from before me. 

 

http://www.pcusa.org/resource/peacemaking-believers-calling-text/


Reflection: Within the United States there is also a growing gap between the rich and the poor. The US 

economic and political system has enabled 1 percent of Americans to take in almost a one-quarter of our 

nation’s income every year and to control over 40 percent of our nation’s wealth. This growing economic 

inequality is becoming untenable. Millions in the United States are not working. Millions more have lost their 

homes to foreclosure. Retirees and those nearing retirement see their retirement savings plummet every time the 

stock market takes a dive. Poverty in the United States is the highest it has been in 50 years. 

Some Americans have taken to the streets, calling for change. They are no longer willing to give their 

consent and cooperation to a system that allows so much wealth and power to be concentrated in the hands of 1 

percent of the population. The protesters say they represent “the 99 percent.” 

 

Question for discernment: How can Presbyterians help transform complicated structures of injustice and 

oppression and address the threat of environmental degradation? 

 

Prayer: O God, in a world of growing economic inequality, teach us how to share the resources you have 

entrusted to our care. Lead us to open reservoirs of wealth so that prosperity would flow like a river, meeting 

the needs of all. 

 

September 20 

 

1 Corinthians 12:4–12 

Now there are varieties of gifts, but the same Spirit; and there are varieties of services, but the same Lord; 

and there are varieties of activities, but it is the same God who activates all of them in everyone. To each is 

given the manifestation of the Spirit for the common good. To one is given through the Spirit the utterance 

of wisdom, and to another the utterance of knowledge according to the same Spirit, to another faith by the 

same Spirit, to another gifts of healing by the one Spirit, to another the working of miracles, to another 

prophecy, to another the discernment of spirits, to another various kinds of tongues, to another the 

interpretation of tongues. All these are activated by one and the same Spirit, who allots to each one 

individually just as the Spirit chooses. 

For just as the body is one and has many members, and all the members of the body, though many, are 

one body, so it is with Christ. 

 

Reflection: Discernment is a serious, spiritual task, and one entirely consistent with our historic Presbyterian 

ethos of public responsibility for the common good. It is both personal, involving our God who “alone is Lord 

of the conscience,” and communal, involving the church as a community of moral discourse, shaped in the 

Reformed tradition by an understanding of covenant. Discernment involves clear perception of facts and our 

relation to them, for the sake of faithful action. 

There is a fruitful paradox at the heart of discernment: on the one hand, if discernment is to be genuine, it 

cannot have predetermined outcomes; on the other hand, we never come to discernment with a blank slate, but 

must always bring ourselves, our values, and our experiences. Authentic discernment involves a fresh encounter 

with the Spirit of the Living Christ. 

So while nonviolence is a clear option to be presented, our discernment process is open-ended. The outcome 

of this process is not predetermined. Nor do we expect all Presbyterians to agree with even a consensus view of 

the best approaches to different kinds of violence and conflict. Yet, just as individual members bring their own 

experience and conviction, so the faith that we share brings with it a tradition and wisdom about how to live out 

the gospel of Jesus Christ. 



 

Question for discernment: What spiritual gift(s) do you have, and how are you using your gift(s) to further the 

common good? 

 

Prayer: Generous God, we thank you for the gifts you have given us through the Holy Spirit. Help us to use 

them for the common good of all. As members of one body, may we together discern how to live out the gospel 

of Jesus Christ in a world wracked with conflict and violence. 

 

September 21 

 

Mark 6:7–13 

He called the twelve and began to send them out two by two, and gave them authority over the unclean 

spirits. He ordered them to take nothing for their journey except a staff; no bread, no bag, no money in their 

belts; but to wear sandals and not to put on two tunics. He said to them, “Wherever you enter a house, stay 

there until you leave the place. If any place will not welcome you and they refuse to hear you, as you leave, 

shake off the dust that is on your feet as a testimony against them.” So they went out and proclaimed that all 

should repent. They cast out many demons, and anointed with oil many who were sick and cured them. 

 

Reflection: At the individual and community levels, there are new models for engaging in active peacemaking 

and working for justice, including the use of social media technologies for advocacy and organizing, nonviolent 

communication, consensus decision-making processes, restorative justice, nonviolent accompaniment, conflict 

resolution techniques, artistic expressions, and methods of church-based community organizing. 

As followers of Jesus, we are obligated to examine the common acceptance of and even reliance on violence 

as a response to conflict and to consider exploring and risking nonviolent alternatives. The founding document 

of the Presbyterian Peacemaking Program also said that “the church must struggle against the cynicism that 

regards [the pursuit of peace] as idealistic rather than realistic. It must find a central purpose in the intention to 

make peace. Peacemaking is an indispensable ingredient of the church’s mission. It is not peripheral or 

secondary but essential to the church’s faithfulness to Christ in our time.” The fact is that church-based 

initiatives have had demonstrably successful results, appealing to the best in individuals and groups, and finding 

God present and full of new life. 

 

Question for discernment: How can the PC(USA) hasten the day when war and violence are no longer 

considered acceptable or inevitable means for resolving conflicts? What are the best means for providing 

protection and security? 

 

Prayer: God, send us out to bring peace to a warring world. Give us courage to cast out the demons of violence 

and injustice. Empower us to reach out to the victimized and wounded with your healing touch. 

 

ESTEEMING EACH OTHER 

 

September 22 

 

1 John 2:7–11 

Beloved, I am writing you no new commandment, but an old commandment that you have had from the 

beginning; the old commandment is the word that you have heard. Yet I am writing you a new 

http://www.presbyterianmission.org/peacemaking


commandment that is true in him and in you, because the darkness is passing away and the true light is 

already shining. Whoever says, “I am in the light,” while hating a brother or sister, is still in the darkness. 

Whoever loves a brother or sister lives in the light, and in such a person there is no cause for stumbling. But 

whoever hates another believer is in the darkness, walks in the darkness, and does not know the way to go, 

because the darkness has brought on blindness. 

 

Reflection: The structural violence of injustice and oppression often leads to the violence of revolt and rebellion 

that then leads to the retaliatory violence of government repression, which then only compounds the structural 

violence of injustice and oppression and leads to further revolt followed by yet more repression. This dynamic 

is the spiral of violence, to which Martin Luther King, Jr., referred when he said: “The ultimate weakness of 

violence is that it is a descending spiral, begetting the very thing it seeks to destroy. Instead of diminishing evil, 

it multiplies it. . . . Returning violence for violence multiplies violence, adding deeper darkness to a night 

already devoid of stars. Darkness cannot drive out darkness: only light can do that. Hate cannot drive out hate: 

only love can do that” (Where Do We Go from Here: Chaos or Community, Harper & Row, 1967). 

 

Question for discernment: What might it look like to love one’s enemies instead of hating them? 

 

Prayer: God of love and light, help us to love all people—even our enemies—as brothers and sisters. Show us 

the way to go, that we may walk in your light. We pray for the dawning of a new day when the spiral of 

violence will be broken. 

 

September 23 

 

Mark 2:13–17 

Jesus went out again beside the sea; the whole crowd gathered around him, and he taught them. As he was 

walking along, he saw Levi son of Alphaeus sitting at the tax booth, and he said to him, “Follow me.” And 

he got up and followed him. And as he sat at dinner in Levi’s house, many tax collectors and sinners were 

also sitting with Jesus and his disciples—for there were many who followed him. When the scribes of the 

Pharisees saw that he was eating with sinners and tax collectors, they said to his disciples, “Why does he eat 

with tax collectors and sinners?” When Jesus heard this, he said to them, “Those who are well have no need 

of a physician, but those who are sick; I have come to call not the righteous but sinners.” 

 

Reflection: The most comprehensive current policy on matters of international violence and war is 

Peacemaking: The Believers’ Calling (1980). 

When the church spoke in 1980, it broadened the Vietnam era concern for individual conscience to affirm 

that peacemaking was the calling of all believers, particularly to face nuclear and other Cold War dangers, and 

in ways that would recognize global interdependence and encourage a wide range of church engagement. 

Peacemaking: The Believers’ Calling provides a broad biblical, theological, and ethical basis for Christian 

peace mission and also identifies some general directions: to reverse the worldwide arms race, examine 

“conversion of the economy from military to civilian production,” and relate peace to justice concerns. 

Since that time, careful studies and prophetic statements have addressed the nuclear danger, particular 

military interventions and their rationale, and the relation of religion, violence, and terrorism. The Presbyterian 

Church (U.S.A.), since 1986, has held a virtual “nuclear pacifist” position, opposing first use and retaliation and 

calling repeatedly for disarmament. “Just peacemaking” categories were introduced in 1996, designed to 

advance the ecumenical church’s thinking beyond the traditional categories of just war, crusade, and pacifism. 

http://www.pcusa.org/resource/peacemaking-believers-calling-text/


General Assemblies have also called for responsible withdrawals by the United States from Iraq (2004) and 

Afghanistan (2010); the 216th General Assembly (2004) prophetically and controversially termed the Iraq war 

“unwise, illegal, and immoral.” The 218th GA (2008) “commended for study” a careful ethical assessment of 

that war titled “To Repent, To Restore, To Rebuild, and To Reconcile.” 

This effort differs from previous studies in seeking broader participation and in focusing more on the 

example as well as the teaching of Jesus and the early church. 

 

Question for discernment: Should the PC(USA) continue to rely on the just war tradition as its basis for 

restraining war, or have the conditions of modern warfare and the politics and economics of war rendered our 

historic stance obsolete? Are there new emphases and different biblical alternatives to consider? 

 

Prayer: Jesus, we hear you calling. We want to follow your example. But it is so difficult to do in a 21st century 

world. We try to prevent war and violence and to promote peace and justice, but too often we fail. We need you 

to save us from our sins and to heal us from our ills. 

 

September 24 

 

James 4:11–12 

Do not speak evil against one another, brothers and sisters. Whoever speaks evil against another or judges 

another, speaks evil against the law and judges the law; but if you judge the law, you are not a doer of the 

law but a judge. There is one lawgiver and judge who is able to save and to destroy. So who, then, are you 

to judge your neighbor? 

 

Reflection: Without imposing one text or one view on the whole picture of Jesus, the third way interpretation is 

a way of accounting for a prophetic and nonviolent life that threatened both the Roman and Temple authorities. 

It does not deny the violent imagery in some of his parables. It presents a Jesus of inner power who, when a 

Samaritan village refused to host him, refuses his disciples’ idea that he ask God “to command fire to come 

down from heaven and consume them.” (In contemporary terms, they could have been calling for a missile or 

divine airstrike to take out that village.) Jesus rebukes them, saying, “You do not know what spirit you are of, 

for the Son of Man has not come to destroy the lives of human beings but to save them” (Luke 9:51–62, esp. 

55–56, NASB). Even when Jesus demonstrated his strong passion for justice and the integrity of God’s sacred 

house by cleansing the Temple, overturning the tables of the money changers and driving them out, he stopped 

short of violence against persons. 

When Jesus was about to be arrested, one of his disciples struck a slave of the high priest with a sword and 

cut off his right ear. But Jesus said, “No more of this!” And he touched the slave’s ear and healed him. Matthew 

quotes Jesus as saying, “Put your sword back into its place; for all who take the sword will perish by the sword” 

(Matt. 26:52). Jesus didn’t resort to violence to protect his life or legacy. Instead of taking up the sword, he 

chose to endure the suffering of the cross with words of forgiveness on his lips: “Father, forgive them; for they 

do not know what they are doing” (Luke 23:34). 

 

Question for discernment: How do we respond to the example of Jesus and the nonviolent church of the first 

three centuries after 17 centuries of trying to restrain violence through just war categories? Is there a third way 

between fight and flight? 

 

Prayer: Divine Judge, forgive us for speaking evil against others and judging others. Like Jesus’ early disciples, 



we want to call down your wrath on those who have hurt us. We want to act as judge, jury, and executioner. But 

in Luke 9, Jesus reminds us that he did not come to destroy the lives of human beings but to save them. Give us 

the strength and humility to follow in that spirit. 

 

September 25 

 

Romans 2:1–11 

Therefore you have no excuse, whoever you are, when you judge others; for in passing judgment on another 

you condemn yourself, because you, the judge, are doing the very same things. You say, “We know that 

God’s judgment on those who do such things is in accordance with truth.” Do you imagine, whoever you 

are, that when you judge those who do such things and yet do them yourself, you will escape the judgment 

of God? Or do you despise the riches of his kindness and forbearance and patience? Do you not realize that 

God’s kindness is meant to lead you to repentance? But by your hard and impenitent heart you are storing 

up wrath for yourself on the day of wrath, when God’s righteous judgment will be revealed. For he will 

repay according to each one’s deeds: to those who by patiently doing good seek for glory and honor and 

immortality, he will give eternal life; while for those who are self-seeking and who obey not the truth but 

wickedness, there will be wrath and fury. There will be anguish and distress for everyone who does evil, the 

Jew first and also the Greek, but glory and honor and peace for everyone who does good, the Jew first and 

also the Greek. For God shows no partiality. 

 

Reflection: Thus we believe there is an urgent need today for Presbyterians in the US to question the extent to 

which violence and injustice pervade our society and dominate our relations with one another and with other 

nations. Living in the world’s only superpower, spending more on the military than all other developed 

countries combined, and facing growing poverty at home, we suggest it is time for us to spend more time 

thinking through: 

• our involvement in war, injustice, and environmental degradation; 

• our participation in complicated structures of violence and oppression; and 

• the purposes and costs of international policing and war in a highly interconnected world. 

 

Question for discernment: As Christians, should we expect or encourage our political leaders to show mercy to 

our nation’s enemies? 

 

Prayer: God of truth and justice, give us the ability to recognize when there is a log in our own eye, blinding us 

from seeing our nation’s actions as others see them. Remove whatever may obscure our vision so that we may 

see the world clearly. Forgive us for the ways we have wounded ourselves and others. Do not let us become the 

evil we deplore. 

 

September 26 

 

Ephesians 4:25—5:2 

So then, putting away falsehood, let all of us speak the truth to our neighbors, for we are members of one 

another. Be angry but do not sin; do not let the sun go down on your anger, and do not make room for the 

devil. Thieves must give up stealing; rather let them labor and work honestly with their own hands, so as to 

have something to share with the needy. Let no evil talk come out of your mouths, but only what is useful 

for building up, as there is need, so that your words may give grace to those who hear. And do not grieve the 



Holy Spirit of God, with which you were marked with a seal for the day of redemption. Put away from you 

all bitterness and wrath and anger and wrangling and slander, together with all malice, and be kind to one 

another, tenderhearted, forgiving one another, as God in Christ has forgiven you. 

Therefore be imitators of God, as beloved children, and live in love, as Christ loved us and gave himself 

up for us, a fragrant offering and sacrifice to God. 

 

Reflection: The fear that drives our military policy also erodes our relationships with one another. This erosion 

becomes normalized as structural violence. It is evident in practices of suspicion toward the “other” (people 

from other countries, other racial/ethnic groups, other religions), in practices of wealth accumulation that create 

and perpetuate economic inequality, and in practices of preemption that cause people and nations to react with 

force as a first resort. 

The challenge of our culture is that there seems increasingly to be a deficit of empathy, a surplus of fear, and 

a willingness to sacrifice the future for the present. Some of the factors listed at the beginning of this reflection 

section may contribute to that lack of empathy and the related lack of community and feelings of powerlessness. 

As followers of Jesus, we are to love our neighbors as ourselves, to treat others with respect and dignity, and to 

ensure that their basic human needs are met. 

 

Question for discernment: How do cultural practices such as violence in entertainment media impact us? Do 

you think they lead to greater violence or to more passivity? Why? Are we in some sense bullied and 

disempowered by the world of fantasy? 

 

Prayer: Loving God, help us to create a culture of peace. Lead us from falsehood to truth, from apathy to 

empathy, from fear to trust. Help us to build the beloved community. 

 

September 27 

 

Amos 8:4–8 

Hear this, you that trample on the needy, and bring to ruin the poor of the land, saying, “When will the new 

moon be over so that we may sell grain; and the sabbath, so that we may offer wheat for sale? We will make 

the ephah small and the shekel great, and practice deceit with false balances, buying the poor for silver and 

the needy for a pair of sandals, and selling the sweepings of the wheat.” The LORD has sworn by the pride of 

Jacob: Surely I will never forget any of their deeds. Shall not the land tremble on this account, and everyone 

mourn who lives in it, and all of it rise like the Nile, and be tossed about and sink again, like the Nile of 

Egypt? 

 

Reflection: Global economic inequality is nothing new. In 1948, George Kennan, head of the US State 

Department planning staff, wrote the following in a secret policy planning study: 

We have about 50 percent of the world’s wealth, but only 6.3 percent of its population. . . . In this 

situation, we cannot fail to be the object of envy and resentment. Our real task in the coming period is to 

devise a pattern of relationships which will permit us to maintain this position of disparity. . . . To do so, we 

will have to dispense with all sentimentality and day-dreaming; and our attention will have to be 

concentrated everywhere on our immediate national objectives. . . . We should cease to talk about vague and 

. . . unreal objectives such as human rights, the raising of living standards, and democratization. The day is 

not far off when we are going to have to deal in straight power concepts. The less we are then hampered by 



idealistic slogans, the better.
1
 

 

How do we “maintain this position of disparity”? What does it mean to “deal in straight power concepts”? 

Enter the military-industrial complex. Thomas L. Friedman, the foreign affairs columnist for the New York 

Times, explains it this way: “The hidden hand of the market will never work without a hidden fist. McDonald’s 

cannot flourish without McDonnell Douglas, the first designer of the F-15. And the hidden fist that keeps the 

world safe for Silicon Valley’s technologies to flourish is called the US Army, Air Force, Navy, and Marines 

Corps.”
2
 

 

Question for discernment: Do you, in your own life, see signs of a military-industrial-congressional complex 

supporting our tendency to use force or threat of force? 

 

Prayer: Prick our conscience, O God. Challenge us to consider our role in the world. How is it that we have so 

much when so many in the world have so little? Have we amassed our nation’s wealth at the expense of the 

world’s poor? If so, help us to change our ways. Help us to “live more simply, so that others may simply live.” 

 

September 28 

 

Romans 13:8–10 

Owe no one anything, except to love one another; for the one who loves another has fulfilled the law. The 

commandments, “You shall not commit adultery; You shall not murder; You shall not steal; You shall not 

covet”; and any other commandment, are summed up in “Love your neighbor as yourself.” Love does no 

wrong to a neighbor; therefore, love is the fulfilling of the law. 

 

Reflection: The history of Christian responses to violence tells a compelling story of the initial embrace of the 

nonviolent witness of Jesus. Early Christians in Rome refused to engage in any violence because they trusted 

that their love for fellow citizens would point people to the new day dawning in Jesus Christ (Justin Martyr, 

First Apology, 14.3; Origen, Against Celsus, 8.68, 75; Arnobius, Against the Nations, 1.6). The first Christians 

lived according to a nonviolent code, with frequent martyrdom. 

Christians today who interpret the apostle Paul as giving divine sanction to violence and war 

(Rom. 13:4) can ignore neither the history of the early church nor Paul’s own words immediately before and 

after that passage about caring for enemies, overcoming evil with good, and fulfilling the law through loving 

others (Rom.12:20–21, 13:8–10). Indeed, recent scholarship indicates that the letters of Peter, Paul, and other 

authors call for Christians to adopt a new behavior toward those who do harm to them (Rom. 12:14–21; 1 Peter 

3:9–19; James 3:13—4:3). Though generally poor and powerless, these early Christian communities were also 

vibrant and threatening to the Roman Empire and its institutions of slavery and expansionist war. 

 

Question for discernment: Why would early Christians’ love of neighbor be threatening to the Roman Empire? 

Is it possible that our own love of neighbor today might be threatening to the national interests of the US?  

 

Prayer: O God, we want to be your faithful people. We want to follow your commandments. So may we love 

our neighbors as ourselves, thereby fulfilling the law. 

 

                                                 
1
 http://digicoll.library.wisc.edu/cgi-bin/FRUS/FRUS- 

2
 New York Times Magazine, March 28, 1999, 40 
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BREAKING DOWN THE WALLS OF HOSTILITY 

 

September 29 

 

Ephesians 2:12–22 

Remember that you were at that time without Christ, being aliens from the commonwealth of Israel, and 

strangers to the covenants of promise, having no hope and without God in the world. But now in Christ 

Jesus you who once were far off have been brought near by the blood of Christ. 

For he is our peace; in his flesh he has made both groups into one and has broken down the dividing 

wall, that is, the hostility between us. He has abolished the law with its commandments and ordinances, that 

he might create in himself one new humanity in place of the two, thus making peace, and might reconcile 

both groups to God in one body through the cross, thus putting to death that hostility through it. So he came 

and proclaimed peace to you who were far off and peace to those who were near; for through him both of us 

have access in one Spirit to the Father. So then you are no longer strangers and aliens, but you are citizens 

with the saints and also members of the household of God, built upon the foundation of the apostles and 

prophets, with Christ Jesus himself as the cornerstone. In him the whole structure is joined together and 

grows into a holy temple in the Lord; in whom you also are built together spiritually into a dwelling place 

for God. 

 

Reflection: Nonviolence can be thought of as both a means and an end. It is an end in that it refers to the world 

we long for—a world free from violence and war, free from hunger and poverty, free from injustice and 

oppression, and full of God’s love and healing. Jesus called it “the kingdom of God”; Martin Luther King, Jr., 

called it “the beloved community”; and Walter Wink called it “the domination-free order.” Nonviolence also 

can be thought of as a means in two ways: as a technique for engaging in conflict and as an ethic or philosophy 

for living one’s life.  

There is a clear predilection for nonviolence in both the example and teaching of Jesus and in the practice of 

the early church. 

 

Question for discernment: How could the PC(USA) do a more effective job of teaching nonviolence to its 

members? What other characteristics would mark a “peace church” stance in today’s world? 

 

Prayer: Christ, you are our peace. You break down the walls that divide us. You remove the hostility between 

us. You make us one. May we build up the church to be a community of peace and reconciliation, reflective of 

your nonviolent witness. 

 

September 30 

 

1 Corinthians 12:14–16 

Indeed, the body does not consist of one member but of many. If the foot would say, “Because I am not a 

hand, I do not belong to the body,” that would not make it any less a part of the body. And if the ear would 

say, “Because I am not an eye, I do not belong to the body,” that would not make it any less a part of the 

body. 

 

Reflection: In initial conversations with military and diplomatic leaders, veterans, and chaplains in 

Washington, DC, and New York, members of the Peace Discernment Steering Team have met persons who 



have devoted their careers to protecting the United States, sometimes at extreme personal risk, sometimes 

putting others in harm’s way, and always with a commitment to serve that deserves respect. Some disagree 

profoundly with the emphasis of this study on nonviolent alternatives, while also disagreeing with some of the 

military actions and occupations in which they have been involved. 

Every congregation or college will have a range of viewpoints and experience on national security matters, and 

some have explored these in the context of peacemaking ministries in the past. 

Beneath the particular campaigns and strategic threats, mature Christians in military and policymaking 

circles know they are exercising life and death responsibility on an ongoing basis. They understand the military 

to be a response to violence and evil in the world, not a cause of it. 

They pray for wisdom to make the right decisions and forgiveness for their part in any avoidable 

tragedies. They value the understanding and moral support of the church and find it difficult to consider Jesus’ 

life and teachings as possibly advocating a position of nonviolence. Yet, in seeking to limit violence as much as 

possible, their just war positions share some common ground with those who would limit all wars. Both oppose 

sanctifying national interests or demonizing enemies or calling for unnecessary sacrifices. At West Point, for 

example, some of the team were told of the dangers of “realism” (as nationalistic self-interest) and of a new 

emphasis on principles even with training in counterinsurgency, drones, and cyberwarfare. These are voices the 

church needs to hear, even if it is time to help shift our society more toward peace. 

 

Question for discernment: How do you feel about military force being used to keep peace and maintain 

security? What are the limits to military action and how can they be applied? 

 

Prayer: O God, we have different perspectives, different points of view, and yet we all remain a part of the 

Body of Christ. Help us to listen to one another with open hearts and minds and to exercise mutual forbearance 

toward one another. Enable us to disagree without being disagreeable. Show us that we have far more in 

common than we have in conflict. 

 

October 1 

 

1 Peter 3:8–12 

Finally, all of you, have unity of spirit, sympathy, love for one another, a tender heart, and a humble mind. 

Do not repay evil for evil or abuse for abuse; but, on the contrary, repay with a blessing. It is for this that 

you were called—that you might inherit a blessing. For “Those who desire life and desire to see good days, 

let them keep their tongues from evil and their lips from speaking deceit; let them turn away from evil and 

do good; let them seek peace and pursue it. For the eyes of the Lord are on the righteous, and his ears are 

open to their prayer. But the face of the Lord is against those who do evil.” 

 

Reflection: One of the overtures shaping the 219th General Assembly (2010)’s action clearly sought to 

encourage our church to become a “peace church,” not simply opposing particular wars but affirming 

nonviolence as a basic orientation toward conflict—abroad, at home, and in our everyday lives. The Assembly 

was not asked to take that position in 2010, but rather to put that basic question of war and violence before the 

whole church in relation to a wide range of Christian responses to our changing context in our nation and our 

world. 

At the same time, there is growing recognition that nonviolent direct action can be a powerful alternative 

means of responding to conflict, as it has proven successful in struggles for justice, human rights, and self-

determination around the world—even overthrowing some of the most brutal dictatorships ever seen. From the 



independence movement in India to the US civil rights movement; from the anticommunist revolutions in 

Eastern Europe to the role of peaceful protests in overturning white minority rule in South Africa; from the role 

of the churches in delegitimizing violence in Northern Ireland to the Arab Spring protests in North Africa and 

the Middle East and the Greenbelt Movement in Kenya—there are many examples of nonviolent action 

producing massive social change. 

 

Question for discernment: Is the PC(USA) now being called to become a “peace church,” not simply opposing 

particular wars but affirming nonviolence as a basic orientation toward conflict—in our daily lives, in our 

communities, and in our world? If so, what would the implications of such a stance be for those in the military, 

for those in military industries, and for our witness in society? 

 

Prayer: O God, you are against those who do evil, and so you teach us to overcome evil with good. In recent 

years, you have surprised us by the power of nonviolent action and the impotence of military might. Guide us in 

our pursuit of peace, that our use of military intervention might decrease and our use of nonviolent alternatives 

might increase. 

 

October 2 

 

Psalm 67 

May God be gracious to us and bless us and make his face to shine upon us. Selah 

That your way may be known upon earth, your saving power among all nations. 

Let the peoples praise you, O God; let all the peoples praise you. 

Let the nations be glad and sing for joy, for you judge the peoples with equity and guide the nations upon 

earth. Selah 

Let the peoples praise you, O God; let all the peoples praise you. 

The earth has yielded its increase; God, our God, has blessed us. 

May God continue to bless us; let all the ends of the earth revere him. 

 

Reflection: Nonviolent struggle has proven to be a powerful means of wielding power in a variety of conflicts. 

The nonviolent “people power” revolution in the Philippines brought down the Marcos dictatorship in 1986. 

Pro-democracy movements in Poland, East Germany, and Czechoslovakia ousted communist regimes in 1989. 

The anti-apartheid movement in South Africa, supported by international economic pressure, brought an end to 

white minority rule. A nonviolent student movement in Serbia ousted Milosevic in 2000. Christians participated 

in these movements for social change, using methods of nonviolent action reminiscent of the civil rights 

movement that changed the United States. Then, in early 2011, Arabs all across North Africa and the Middle 

East took to the streets, calling for freedom and democracy in what has become known as the Arab Spring. 

Their struggles continue, despite violent repression and civil war in some states. 

Nonviolent people power movements have shown themselves capable of overthrowing dictators, thwarting 

coups d’état, defending against invasions and occupations, challenging unjust systems, promoting human rights, 

and resisting genocide. Jesus’ third way of nonviolent action may not work in all circumstances, but the 

historical record shows that it is a powerful means of engaging in conflict and can be used successfully in 

struggles for justice, human rights, and self-determination. 

 

Question for discernment: How do you see God at work in the social movements of peoples and nations? 

 



Prayer: We praise you, O God. We praise you in song and story. We give you thanks for the movement of your 

Spirit inspiring peoples and nations all around the world to engage in nonviolent struggles for social change. 

Help us to learn from them and to build upon their experiences. 

 

October 3 

 

Colossians 3:12–17 

As God’s chosen ones, holy and beloved, clothe yourselves with compassion, kindness, humility, meekness, 

and patience. Bear with one another and, if anyone has a complaint against another, forgive each other; just 

as the Lord has forgiven you, so you also must forgive. Above all, clothe yourselves with love, which binds 

everything together in perfect harmony. And let the peace of Christ rule in your hearts, to which indeed you 

were called in the one body. And be thankful. Let the word of Christ dwell in you richly; teach and 

admonish one another in all wisdom; and with gratitude in your hearts sing psalms, hymns, and spiritual 

songs to God. And whatever you do, in word or deed, do everything in the name of the Lord Jesus, giving 

thanks to God the Father through him. 

 

Reflection: During the past 20 years, the academic field of peacemaking and conflict transformation has taken 

off. Peace and conflict studies programs in colleges and universities have been established in increasing 

numbers across the United States and around the world. There are now about 400 such programs globally, 

several in the 66 colleges and universities affiliated with the PC(USA). Nongovernmental organizations (NGOs) 

have proliferated, helping to strengthen civil society. Think tanks, research centers, and foundations, such as the 

Carnegie Endowment for International Peace, the US Institute of Peace, the International Crisis Group, Search 

for Common Ground, and the Oxford Research Group, have developed innovative methods of conflict analysis 

and intervention. More than one thousand organizations work explicitly on peace and conflict issues globally. 

Methods of conflict prevention, conflict management, diplomatic peacemaking, and post-conflict peace 

building have been developed significantly. We have seen a greater acceptance of alternative dispute resolution 

in the international community as well as the creation of the International Criminal Court. More conflicts are 

being ended through negotiation rather than through victory by one adversary over another. More post-conflict 

countries are forming truth and reconciliation commissions. Civil society and women, in particular, are 

increasingly seen as important actors in peace building. 

 

Question for discernment: Is there something you would like to learn that might make it easier for you to let the 

peace of Christ rule in your heart? 

 

Prayer: O God, teach us to be your faithful people. Give us wisdom to know the things that make for peace. 

Show us how to love and forgive one another. And may all that we say and all that we do be done in the name 

of Jesus Christ, giving thanks and praise to you. 

 

October 4 

 

Romans 3:27–31 

Then what becomes of boasting? It is excluded. By what law? By that of works? No, but by the law of faith. 

For we hold that a person is justified by faith apart from works prescribed by the law. Or is God the God of 

Jews only? Is he not the God of Gentiles also? Yes, of Gentiles also, since God is one; and he will justify the 

circumcised on the ground of faith and the uncircumcised through that same faith. Do we then overthrow the 



law by this faith? By no means! On the contrary, we uphold the law. 

 

Reflection: The world has changed dramatically since 1980, when the 192nd General Assembly (1980) adopted 

Peacemaking: The Believers’ Calling and established the Presbyterian Peacemaking Program. 

Terrorism has replaced communism as the number one threat to US national security, particularly since the 

tragedy of September 11, 2001. The military budget, never declining much from Cold War levels, is larger than 

all other programs except Social Security. US military superiority coupled with America’s view of itself as 

exceptional has raised questions about the United States’ involvement in the world. Many consider the United 

States to have become an empire, with military power the key to its domination in many parts of the world. And 

yet, recent wars in Iraq and Afghanistan have been extremely costly in human and economic terms both for the 

United States and these countries, and it is not at all clear what they have achieved. This adds to an “increasing 

sense of the impotence of military might” (p. 11) and the belief that “the main problems of the world will not 

yield to military solutions,” (p. 15) as Peacemaking: The Believers’ Calling puts it. 

 

Question for discernment: Have the wars in Iraq and Afghanistan changed the way you think about war? If so, 

how? What lessons have you learned from the wars in Iraq and Afghanistan? 

 

Prayer: O God, you are the God of all people, of Jews and Gentiles, of Americans and Afghans. Forgive us for 

the death and destruction we have wrought on others as if they were not also your children. Forgive us for our 

failure to imagine alternatives to war for dealing with conflict in the world. 

 

October 5 

 

James 2:1–9 

My brothers and sisters, do you with your acts of favoritism really believe in our glorious Lord Jesus Christ? 

For if a person with gold rings and in fine clothes comes into your assembly, and if a poor person in dirty 

clothes also comes in, and if you take notice of the one wearing the fine clothes and say, “Have a seat here, 

please,” while to the one who is poor you say, “Stand there,” or, “Sit at my feet,” have you not made 

distinctions among yourselves, and become judges with evil thoughts? Listen, my beloved brothers and 

sisters. Has not God chosen the poor in the world to be rich in faith and to be heirs of the kingdom that he 

has promised to those who love him? But you have dishonored the poor. Is it not the rich who oppress you? 

Is it not they who drag you into court? Is it not they who blaspheme the excellent name that was invoked 

over you? 

You do well if you really fulfill the royal law according to the scripture, “You shall love your neighbor as 

yourself.” But if you show partiality, you commit sin and are convicted by the law as transgressors. 

 

Reflection: Corporate-led globalization has resulted in a growing gap between the rich and the poor. The 

world’s income distribution resembles the shape of a champagne glass: the top 20 percent of the world’s people 

live in those countries that receive 83 percent of the world’s income. The next 20 percent receive 10 percent of 

the world’s income. The remaining 60 percent of the world’s people share the 7 percent of world income that is 

left. From this global perspective, [North] Americans are among the richest 20 percent of the world’s 

population. (Consider that 40 percent of the world’s people attempt to live on less than $2 a day.) Most [North] 

Americans live on much more than that. 

We maintain our privileged economic position in the world through US military might, as well as through 

http://www.pcusa.org/resource/peacemaking-believers-calling-text/
http://www.pcusa.org/resource/peacemaking-believers-calling-text/


military aid and weapons sales to governments around the world. The United States is the largest supplier of 

arms in the world. In many cases, these weapons are used by militaries against their own people in order to 

maintain a stable environment for corporate investments. Militarization makes corporate-led globalization 

possible. 

 

Question for discernment: We live in the richest country in the world. Have we amassed our relative wealth at 

the expense of others? Is our country’s wealth a result of God’s blessing or our own human greed? 

 

Prayer: God, we know you to be a God of love, and we are grateful that you love us. But we also know you to 

be a God of justice and that you have a special concern for the poor and downtrodden. Help us to stand in 

solidarity with the poor and to work together with them and with you to build a more just society. 

 

October 6 

 

Genesis 50:15–21 

Realizing that their father was dead, Joseph’s brothers said, “What if Joseph still bears a grudge against us 

and pays us back in full for all the wrong that we did to him?” So they approached Joseph, saying, “Your 

father gave this instruction before he died, ‘Say to Joseph: I beg you, forgive the crime of your brothers and 

the wrong they did in harming you.’ Now therefore please forgive the crime of the servants of the God of 

your father.” Joseph wept when they spoke to him. Then his brothers also wept, fell down before him, and 

said, “We are here as your slaves.” But Joseph said to them, “Do not be afraid! Am I in the place of God? 

Even though you intended to do harm to me, God intended it for good, in order to preserve a numerous 

people, as he is doing today. So have no fear; I myself will provide for you and your little ones.” In this way 

he reassured them, speaking kindly to them. 

 

Reflection: The purpose of the PC(USA) Peace Discernment Process, initiated by the 219th General Assembly 

(2010) and affirmed by the 220th General Assembly (2012), is to: “(1) Seek clarity as to God’s call to the 

church to embrace nonviolence as its fundamental response to the challenges of violence, terror, and war; and 

(2) Identify, explore, and nurture new approaches to active peacemaking and nonviolence, reporting to the 221st 

General Assembly (2014) with recommendations for policy and action” (Minutes, 2010, Part I, p. 68).  To that 

end, the whole Presbyterian Church (U.S.A.) has been invited “to participate in a time of discernment, looking 

at peacemaking and nonviolence in the 21st century. We ‘invite Presbyterians, individually and corporately, 

across the church into a time of study and reflection on the root causes of violence and responses to it, and on 

peace, justice, and ministries of peacemaking and justice-seeking that honor the gospel, the history of the 

church, and the movement of the Holy Spirit as the church attempts to live out Christ’s command to love one 

another, even those we call our enemies’” (Minutes, 2010, Part I, p. 69). 

 

Question for discernment: How can the human family come to a place where instead of seeking payback for the 

wrongs inflicted upon us by our enemies, we offer our enemies forgiveness, kindness, and reassurance, as 

Joseph did his brothers? 

 

Prayer: Loving God, forgive us our sins as we forgive those who sin against us.  On this World Communion 

Sunday, help us to see one another as sisters and brothers, as part of the one human family. Give us the strength 

and courage to love one another, even those we call our enemies. 


